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PREFACE Xv

1924. Tt took place on Bhadra S. 1925 (August 1868) during
Swamiji stay at Karnawas, where Swamiji had arrived
in Jeshth g 1868,  lividently the people who supplied
information about Swamiji’s four visits to Karnawns in 1867
and 1868 A. v. mixed up the incidents that took place during
those visits.

'l he Paropkarini Sabha celebrated ins October 1933 a. .
the Semi Centenary of Swami Dayanand Saraswati’s death
at Ajmer, when a Commemoration Volume edited by me was
published as a tribute to the memory of the great Swami.
The lack of an adequate Life of Swami Dayanand in Fnglish
was felt by all at the time, and some friends suggested that I
should write it. I, however, thought that the task was not
only too heavy for me, but that some one better equipped
should tuke it up

Late in 1942 A. D. an occasion arose when the question
of writing a Life of Swami Dayanand Saraswati again pressed
itsclf on my attention. And | began seriously to consider the
matter. 1 remembered that when as a childI had gone
with my father to have Swamiji's darsane in
Fatehmal Bhadagtiya's garden at Ajmer, I had the inesti-
mable privilege of exchanging a few words with him, he had
placed his hand on my head and blessed me. I also
remembered that on the Dipawali day S. 1940 ( 30th
October 1883 o. ». ) I was present at the Bhinai House,
Ajmer, when he breathed his Inst: that the next day I followed
Swamiji's bier from the Bhinai House to the cremation ground
at Malusar and was present when the last rites were performed;
that 1 had had the honour of listening to his lectures
during two of his visits to Ajmer, some sentences of*which
still ring in my ears. The sight of him sitting on the dais
and deliver his discourses dominating the audience as 1 have
seen no one else do is as fresh as ever. When I thought of
all these and other memorirs crowding in my mind and I
remembered that my life and beliefs had been greatly influen-
ced by Swamiji's teachings, and that | owed a debt to him,
my mind was made up and 1 decided that feeble and old as 1
was, and humble as my contribution in the circumstances
would be, 1 should take up the work without further hesitation
and pay my humble tribute to him, Aeccordingly, during
the last three years, 1943 to 1945 A. »., 1 have devoted all my
energy and the little power of work that I still possessed to
this work.
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X

Vedic religion is religion of the strong--it also makes man strong and
self reliant—Vedic religion is the only logical religion—Two reasons for it—
Non-Vadic religions know noihing about the nature of sonl.

Xmx

Reason why D:iynnnnd condemned varions Non-Vedic Fnithu——Dnannnnd‘s
aim to regenerste India—false Dbeliefs and ill practices which make men
-weak and degraded and kess) them ignorant have to be removed before

ople can become strong and free—chaing whick bind mankind have to be
ggo on to make them free—Dayanand condemncd Faiths, but always maintained
good relations with their leaders and votaries—Dayanand's friendly relations
with Sir Sayad Ahmad Khan, Rev. Scott, Keshab Chandra Sen, Devendranath
Tagore and others—great changes since Dayanand’s time—political life which
was dormant in Dayanand's time is pulsating with great force now.

XIV.

Hindn culture comprehensive and all-embracing—Dayanand -was exclusive
product of Sanskrit culture without any foreign influenco—yet Dayanand's
views and thoughts are not only as progressive and advanced a&s thoso of the
most cultured Enropcans Dbut even go furthor—he recognises women's rights
and functions more truly than Furopeans-woman’s right to e a mother
recognised by Niyog-—Dayanand overridos narrow conventions,

Xv.

Mystery of life—Umar Khayyam—Shekh Saadi—IHafiz and an English
writer’s views—Dayanand's explanation is the law of Karma—TLaw of Karma
not a satisfying explanation to many of the great injustices of the world and
its cruelties—defeat of the worthy and success of villany —millions of people good,
bad, nobleminded as well as wicked all becoming victims of plague st once—
Dayanand’s answer o it. s

As there is one Gol, so there can be nnly one true religion—If accre-
tions, superstitions gathered rouwl the religions in course of time and worship
of Fonnders of religions who were men are cast aside, unity will be reen
amongst various religions— roverence for teachers for religion may remain but
shoull‘ notlhecnma & part of religion—Dayanand's aim to spread one religion
in the world.

FOUR WORLD TEACHERS

Mahabharata, turning point in Indian history—mno priestly class before
Mahabharata--Brahmins were teachers as well as warriors and Khatriyas were
warriors as well as philosophers and spiritual teachers—Parasuram, Drona,
Janak, Vishvamitra etc—no caste systom—instances of Sudras becoming Rishis—
of all historic personalities four stand preeminent—Krishna, Buddha, Sankara
and Dayapand,

KRISHNA AND DAYANAND

Krishna, the supromest personality of all times—greatest of world
teachers and a great man of action—Krishna and Dayanand nearer to
each other than the other two—Krishna a great Yogi and a perfect pati—
times when the four teachers were born—Krishna the greatest politician, a
great diplomat and the greatest of philosophers—teachings of Gita—Krishna
was action personified—Krishna's teachings-—action to be based on knowledge
of spiritual realities —desireless action—teachings of Mahabharata and Gita—
Buoddha's teachings are based on Krishna's principal teaching—Krishna's
teachings to Arjuna—always resist evil iy the teaching of both ﬁriuhm and
Dayanand--Dayanand's {caching in his Statement of beliolgs and digbeliefs—

BUDDHA AND DAYANAND

Both saw_the hollowness of life and miseries at an early sge—both Buddha's
and Dayanand's life spent in service of others—Buddhe’s work limited
to Behar snd KEastern Qudh—Dayanaud preached in the whole of India—
both tried to bring happiness to_man—both full of pity for animals—Daya-
nand & man of great learning—Buddha's teaching in essence was Krishna's
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It

Dayanand eschewed politics—tried first to restore self respect to people
—people divided and weak—fight for political freedom postponed—Hindu
Muslim unity useful only when Hindus become a united compact body—
no unity possible or usefvl while Hindus divided into several communities—
one cannot be a Liberal in politics and Conservative in religion—a nation
cannot be half free and half slaves—child marriage, enforced widowhood,
caste by birth are impediments in political freedom—unity and bodily
strength necessary for political liberty—Sir Harcourt Butler's corrective of
world’s meladies.

m

Physicsl strength gained by Rrahwcharya—Bralmcharya is more necessary
than learning—illustrations— Brahmebarya necessary for physical strength—what
is Brahmcharya—Prescervation of Viz‘ya‘upinions of Goethe, Romain Rolland,
RamKrishna {’Aramhauan. Mahatma Guandhi and others.

v
No one cun obtain salvation for another—faith in prophets and son
of God for salvation is mischievious doctpine,
v

No one ¢an save a_man from snffering the results of bis actions—Writs
of Indulgence issued by Pope of Rome—Luther's protost—Tuther’s trial by the
Diet of Worms—priestly cluss practises fraud on credulous people—Buddha's
teaching—Non-Vodic  teaching responsible for exploitation of poople behind the
screen of wpreading civilization— personal responsibility for every act done—Religion
not 8 garb to put on and put off al pleasure,

VI
All men equal in the eyes of God—Auglo Saxons, Negroes, Hindus, Muslims
or those born in Tokyo or London or Now York--there is no master race or
subject race—German teachers’ mischievious doctrines,

Vi
Ignorant Brahmins’ treatment has driven lakhs of Hindus to Christianity
and Islam—Swamiji sore about it—Swamiji deplores the indifference of
sadhus, Rajas and Brahmins in the mattor—Swamiji's roply to the charge that
condemnation of other faiths creates disunity—Swami &ivokanfmd's attitude
towsards missionaries abusing Hindaism and converting Hindus—his rough treatment
of a missionary-—he could not stand missionaries abusing Hinduism—right of
all mon to read Vedas—denunciation of purdah, idolworship, painting fore eads,
rosaries and priestly caste.
VIII
No man-made book is authoritative—various scriptures of the world—
Vedas alone Revelation—Tests of Revolation—Vedas alone satisfy the tests—
Aurobindo and Romain Rolland's views—worship of materia]l things of the
Hindu_variety or Christian or Muslim varioty and pilgrimages etc are all false—
some Hindu writers imbibing views of their Europesn teachers, but ignorant
of the language of the Vedas go farther than Europeans in con emning
Vedas—doutrine of Special Creation of man—Darwin and A. R. Wallace discover
Theory of Evolution—some scientists reject belief in specisl creation—
many groat scientists assert that special creation is not againsi science—their
opinions quoted—wholesnle evolution as unprovable ns special creation—God's
creation of man uot unscientific.
0.4
Vedas say Mukti or salvation can be for a limited period only—salva-
tion is result of good actions and right conduct—all actions being finite,
salvation also can only be for limited period.
- X
Bupreme usefulness of cows %0 mankind—Cow protection is an economic
necessity,
X1
Agnihotra is a physical act.—its object also material—Yajna has no
spiritual significance—it purifies alr and earth—Hygienic necossities—personal
hygiene better understood by Hindus than European—A Governor General
thinks & bath after fifteen days is t0o early—teachings of Hindu medical
works about hygiene—moral value of personal hygiene.
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various incidents to prove his enormous bodily strength described—his supreme
cournge—stranger to fear—faces tiger and wild bear in the jungle—a cobra
thrown at him—crashed by Dayaband—several incidents exhibiting his
fearlessncss-Rev, Lucas’ question wlat Dayanand would do if placed at the
mouth of a cannon and asked to bow to an idol--Dayanand’s answer—ocourage
of Socrates—Jesus Christ’s lnment on the cross—Dayanand defies Commissioner
of Bareilly—his determination to tell the truth—General Roberta and Dayanand—
denounces rulers keeping couriesans in the presence of Maharana of
Udaipur and Maharaja of Jodhpur who kept mistresses—attempts on his life made
by people with swords—breaks Th. Karnasingh's sword—Sakta people attempt
to sacrifice Dayanand to a goddess—poisoned several times—love of Truth
wes the leading feature ot his character—accepted Trath whatever the cost—
rejected with cortempt offers of the Mahant of Okhimath, Raja of Venkitgiri
and Maharana of Udn.igur—rendily admits his mistakes when pointed ount—
alwayas forgave wrong done to him and saved the culprit—gets his poisoner
released—Dayanand possessed a sense of humour—instances—he was a ready
wit and an adept at retort—had very atrict notions of honesty—remarkable
punctuality and regularity—Sir Sayad Ahmad Khan and Ranade—his selflessness
—rejected fomtiou of guru, declaring he had come to destroy Gurudom—his
heart bled to see the poverty and misery of the people of India—incidenta
at Meernt and Kumbha Fair at Hardwar and a woman throwing dead body
of her son in the Ganges bring tesrs to his eyes—his great love gor mankind
reproves Sadbus for not helping people—sufforing of millions of people make
him miserable—deprecated raising a memorial to him—declared that he did
not want his own salvation or Mukti but was anxious to secure the salvation
of masses—declares his aim in life,

TEACHINGS OF DAYANAND
I

Conditions in India—Deplorable -political and economic condition of India
—helplessness of people—task before Dayanand—hostile forces againat Dayanand,
Brahmin riesthood, Cbristian _missionaties, Muslims _and intelligentsia
influenced Ey European ideas—Dayanand alone diagnosed the disease sand
found proper remedy.
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lam fully conscious of the fact, and the reader will no
doubt notice it, that an important work like this should have
received more care, time and thought than what 1 have been
able to give it. I regret that I did not take up this work soon
after the Dayanand Semi Centenary Celebrations of 1933 a. ».
when 1 was comparatively muci stronger physically and
mentally. [ am in my seventy ninth year and my health is
failing. As an Urdu poet in another connection, sings :

Tere widon par sitamgar abhi aur sabra Karte
Gar apni zindagi par hamain aitbar hota.

“T would have waited still f urther for the fulfilment of
thy promises, O oppressor, if 1 could but feel assured that
life would last (till then). ”

I might perhaps have given another year or two to it and
not published the book at once, if only L could feel sure that I
had a few more yecars of life before me.

I must acknowledge my obligations to Professor
T Madansingh M.A. of the Mayo College, Ajmer for compiling
the Index attached to the book and to P. Yudhishthira
Mimansak for rending the proofs of the Sanskrit quotations in
the book and his help in compiling the itinerary of Swamiji
given in the uineteenth chapter.

AJMER,
20, December, 1945.
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—8astrarth with P.  Srigopal—Thakurdas sent gundas to assault Swamiji—a
goonda threw a shoe at Swamiji and was caught. Swamiji forgave him and
set him free— L. Pannalal gave up idolworship and opened & pathshala—
Sastrarth with P. Haldar Ojha—Athletes try Swamij's strength and became
n.muad—-Swnmi'{: reaches Kannanj in_ July 1869—Swamiji  declared the
Kayasthas to be Vaishas and not Sudras—Sastrarth at Cawnpur with

Haldar—Mr, Thaive, Assistant Colloctor who was uwpire, declared Haldar as
defeated —Pandya Mohanlal Vishnulal sees Swawiji-—Bwamiji assaulted by men
—Swamiji threw one man into the Ganges, pushed away others and faced
them—all ran away-—afier three mouths stay at Cawnpur, goes to Benares to
storm the citadel of orthodoxy—-reaches Ramnagar during Deshera—goes to
Benares and pats up in Anandbagh—open condemnation of idotworship creates an
uproar--exchange of messages with I. Rajaram Bastri, Maharaja of Benares
calls the pandits—Rajaram Sastri sent Saligrars to Swamiji—16th November
1869 fixed as the day of the Sastrarth--JotiSwarup Udasr after discussion
becomes Swamiji's disciple—Full description of the Kashi sastrarth (pp. 69 to
1) The Hindu Patriot, the Pioneer and the Christian Imtelligencer on the
Sastrarth—Mabaraja of Benares bitten b{ remorse for his unfarr conduct at
the sastrarth, later asked for pardon—attempt to poison Bwamiji in a pan
—after a furiher stay for awonth Swamiji wont to Mirzapur and Allnhabad—
Swamiji explaing to a visitor why lo does mnot feel cold-—Swamiji met
Devendranath Tagore, the BrahmoSamaj leader at the Alahabad Kumbha Fair
—Tagore invited Swamiji to Calcutta—Swamiji saved some people becoming
Christians—Madiiava Babu—S8wamiji went to Mirzapur—Collector of Mirzapur
suspects Swamiji-—Chotugiri a priest throatened Swamiji with violence, Swamiji
faced him and showed readiness to fight—Chotugiri sent gundas t0 asssult
Swamiji, Swamiji claltenges them-Nwamiji told n European missionary at
Mirzapur that a brain_disciplined by Yoga was neccssary to understand the
Vedas, knowlelge of Sanskrit is not enough—S8wamiji went to DBenares and
stopped for two months—wrote a book condemuing Advaita—went to Soron and to
Kusgunj—Swamiji's daily life—Swamiji separates too bulls fighting on a public
road—after going to some places Swumiji reached Anupshahr—8wamiji and
Sayad Muhammad, ['absildar—a Brahmin gave poison to Swamiji in & pan—
Tahsildar Sayad Muobammmad arrested him and got him convicted—S8wamiji
disapproved of it and asked the Tahsildar to get him relensed—Swamiji went
to Chhalesar with Thakor Mukandsingh—after visiting Ramghat and Farrukhabad
Swamiji went to Benares. pp. 49—82,

CHAPTER VI.

BEHAR AND BENGAL:(APRIL 18721873 A. D)

Swamiji left DBemares for Calcutta on 16th April 1872—Rev. Lalbehari
De meets Swamiji at Mugbal Sarai—Dumraon—talk with psnidits—Swamiji
refusen presents of Heir apparent of Dnmraon—goes to Arrah and then Patna—
Pt. Ramjiwan throws away his idol--two instances of Swamin's foreknowledge—
Jamalpur Railway Junction, a European and his wife objecs to Swamiji
walking on the platform with only a loin cloth on—Swamiji's reply—Mougyer
Bwamiji reprimands his cook for begging fuel—Bhagalpnr—another instance or
Swamiji's foreknowledpe~Condemns Shraddha—Christian convert deplores his
conversion—a Muslim hesitates to enter Swamli’s room where food was
Flnced-—Swumijx agks him to come in—Swamiji distressed at events at_a fair
n a villag>—Swamijt arrives at Caloutta—talk with a preacher of Brahmo
Bamej -Swamiji explains Yoga to him--tells him that the six darsanas are not
contradictory but deal with separate subjects—yauyopavit—dasly routine ag Calcutta
~Kaeshab Chandra S8en—Devendranath Tagors, Mahesh Chauvdra Nysyaratna and
others visit Swamiji—Keshab Chandra Sen discusses rebirth and non-iluality—
Swamiji delivers a lecture on 21st January, 73 at the BrahmoSamaj aaniver-
sary-—Swamiji declines staying with Mahrishi Devendranath—Swamijis lecture st
Brabmonagar uightechool — SBwamiji explains merits of AyurVeda to
Dr. Mahendialal Sarcar—8wamiji 8Surprises XKeshab Chandra Sen—Swamiji
shows to him the superiority of Vedic religion—Keshab Babu advises Swamiji
to lecture in Hindi—schism in_Brahmo 8smaj—discussion at Keshab Chandra
Sen's hounse—lecture at Gora Bubn's house at KeshabCliandra Sen's request
P. Mnheshchandra misinterprets the Sanskrit leciure—glowing accounts of
Swamiji lecture published in papers—Dharmataiva, ZTatvabodhini aud  other
papers’ accounta—8wamiji leaves Calcutta on 1st April 1873—lecturs at Hooghly
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money—initiated into Brahmcharya Order and named Shuddha Chaitanya—went
to KotGangara and Sidhpar—Mulshanker's fatler informed of Mulshanker's
whereabouts, caught bim thece—escaped again at night—went to Baroda—became
an Advaita Vedanti—went to Chanoda Kalyani on the Narbada—initiated into
Sannynss by Parmanand Saraswati and named Dayanand Saraswati (p. 11)—learnt
Yoga from Yoganand at Vyns Ashram-l]earnt final secrets of Yogs from
JwalanandPuri  and  Sivanand Giri——went to  Mount Abu to learn
further Yoga—went to Hardwar Kumbha in 1855—went to Tehri—invited
b Rajpandits to a banquet—finding meat being prepared, left the
pface——shxdied Tantras—Kedarghat—RudraPraysg—Gupta Kashi in search of
yogis to Triyugi-Narayan, Bhimgupha and Gnurikund—ascended Tunganath
Peak—went to Okhee Math—offer of the M.hant of the famous monastery
there to make Daganand his disciple and heir declincd—returned to
Joshi Math—went to BadriNarayana—made a thorough search for yogis—adven-
tures in the hills, tho frozen rivers, and the jungles—almost frozen to death—
went to Vasudhara—returned to Badrinarayana—came to Rampur, weni to
Kasipur and Drona Sagar (Nainital District)—passod winter there—went to
Sambhal and Gurh Mukteshwar— dissectod a floating crops to test the correct-
ness of the statomeonts of man’s innor oruans giveu in books—not finding them
correct, threw all the books in the Ganges—camo to Farrukhabad and to
Cawnpur, 5 April 1856 A, p.—went to Mirzapur and then to Ilenares—went to
Chunar. In March 1857 started to oxplore the sources of the river Narbada—
adventures in the jungles—confronted a wild bear—having heard of Swami
Virjansnd's learning went to Muttra—renached Muttra in May 1859 A, p. pp. 8—20

CHAPTER 11l
SWAMI VIRJANAND SARASWATI

Virjanand's character and temper—Virjanand & great saint—born at Ganga-
pur in Punjab—became blind in childhood when attacked by :mnll pox—left
home after his futher's death owing to ill-treatment of uncle and aunt—went
to Rishikesh—Swami Purnanand made him a sanuyssi—learnt grommar with
him—wenil to Bonaros—io Gaya—eucounter with robbers in the way— visited
Calcutta—returned to Soron (Dist. Etah) famous for temple of Boar Incarna-
tion of Vishnn—Gadbia Ghat—Maharajs Vinaisingh of Alwar heard himn chan-
ting hymns and took him to Alwar—after six months stay left suddenly as
Maharaja bocame nrbsent from his lessons withont leave—returned to Soron
and became ill—-went to Mursan and Bharatpur—received by Maharaja there—
after six months cnme to Mutira and opened a school to teach Sastras—
admitted selected pupils charging_ no_ fees—account of the famous Muttra
Seths—the founder of the family Mani Ram, left Jaipur to Gwalior in Gokul
Chand Parekh’s servico—came with Parekhji to Muttra—Parekhji built_the
great temple of Dwarkadheesh and arranged for its maintenance—bequeathed all
his_riches to Maniram’s sons—history of the Beth’s family—Mauniram’s sons
Radhka Kishen and Govind Das built 8ethji Ka Mandir at Brindaban and assig-
ned an estate of 33 villages for its upkeep— P. Krishna Sastri avoided sas-
trarth—Unfair award of Beth who conatituted himself umpire—Pandits of
Benares won over by the Seth—Swami Virjanand in anger complained to
Collector at Mutira, who advised Virjanand to keep quiet—Virjanand appealed
to Board of Revenue—He wrote a sntire on the Benares pandits—Virjanand
rejected all grammars except Ashtadhyayi as worthless—His distinction between
Arshs ard non-Arsha books—Three tests of Arsha books—Sastrarth between
Auantacharya and Virjanand— Verdict in favour of Virjanand—Virjanand was
a disciplinarisn—His teachings and his habits—Virjanand and P. Gattulal—
Virjanand and Maharaja Ramsiagh of Jaipur (p. 32)— Virjanand's advice to hold
an All India Assembly—Dayanand knocks at Virjanand's door—nccepted as a
gupil—-story of author of Saraswst—Amarlal Joshi arranges for i)ayanand's
ood—Dayanand lived in a cell at Vishramghat—Virjanand’s system of teaching—
Dayanand forgets o lesson, Virjanand refuses to repeat it and tells Dayanand
to remember it or drown himeslf—Dayanand refused sdmittance for taking a
relation of Virjunand for his darshan—Virjanand recognises extraordinary
ability of Dayanand.—Dayanand after finishing education preeents a plate of
cloves to Virjanand—Virjanand demands as his dakshina a vow that Dayanand
shall spend his whole life in spreading the knowledge of Vedas—Dayanand
accepts the mission—Death of Virjanaod pp. 2139,
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Apart from narrating the principal events of Dayanand'’s
life, I bave mentioned in this book such of the incidents
and happenings connected with him as help to illustrate
some feature of Dayanand’'s character or some aspect of
his personality, or explain his doctrines or beliefs, or throw
light on the circumstances in which an important event
related in the book took place, or when such incidents
furnish the background of Dayanand’s work, or when they
describe some custom, usage or social practice of “the
Hindus.

1 have tried, wherever possible, to test the truth of the
various incidents and occurrences related in B. Devendranath
Mukhopadhyaya's Jiwan Charit of Swamiji and have corrected
or modified the descriptions of them given by Babu Devendra-
nath Mukhopadhyaya. Take for instance, the incident given
at p. 112, Vol. 1 of his Jiwan Charit about Swami Dayanand's
advice to people regarding the solar eclipse on Magh Krishna
30th S. 1924 (24 January 1868 A, ») To test the truth of this
statement 1 refred to the almanac for the Samvat year 1924,
but found that no solar eclipse had taken place on Magh Bad
30th, nor for the matter of that, did a lunar eclipse take place in
that year. But I did not doubt that the incident of Swamiji
advising the people at Karnawas not to worry about the solar
eclipse but take their food at proper time, did take place. I,
therefore, set about finding what solar eclipses took place in or
about the year S, 1924; for, the evidence collected by P. Lekhram
or B. Devendranath Mukhopadhyaya from the people of
Karnawas about Swamiji's teachings at the village could not be
lightly rejected as unreliable. I found that two solar eclipses
took place about that time, one on Falgun Krishna 30, 8. 1923
(6th March 1867) and the other on Bhadrapad Krishna 30th, S.
1925 (18th August 1868). By referring to Swamiji’s itinerary
(see p, 337) which I have compiled with great care, 1 found
that Swamiji did not go to Karnawas in the year 8. 1923 but
spent it in Rajputana and in Agra, Muitra, Mecrut and
Hardwar. [ then concluded that the solar eclipse of Falgun
Bad 30th S. 1923 had nothing to do with the incident related in
B. Devendranath’s book. But [ did find that Swamiji visited
Karnawas three times in V. 8. 1924*(1887)'and again came to
Karnawas in Jeshth 3. 1923 (May June 1868) and stayed-
there for some months and was present in Karnawas on Bhadra-
pad Krishna 30th, 5. 1925, ‘lhus it became clear that the
incident about the eclipse did take place, but not on Magh &,





EPUB/image_0008_00.jpeg
PREFACE xiii

Dayanand and his various acts, Babu Devendranath
Mukhopadhyaya bad formed in his mind died with him.

The late P. Ghasiram, a ptominent Arya Samajist of
Meerut secured in 1917-18 A.D. with the assistance of
B. Jwalaprasad, Deputy Collector of Benares, the whole
of the material collected by B. Devendranath Mukhopadhyaya.
P. Ghasiram translated the Bengalee records into Hindi,
and “keeping the fiirst four chapters intact as they had
been written by B. Devendranath Mukhopadhyaya, he
wrote “out the remaining chapters in Hindi, at the same
time consulting P.  Lekhram’s book, This work was
published in two volumes by the Arya Sahityamandal at
the Fine Arts Press, Ajmer in 1933 A.D.

P. Lekhram’s and B. Devendranath Mukhopadhyaya's
biographies are the only two books containing original
research work on the subject that are available to the
public. Another source which contains reliable information,
is  Swamiji’s correspondence. Swami Shrad@hanand when
Superintendent of the Vedic Yantralaya, Ajmer took away
this correspondence from the records of the Vedic Yantralaya
where it was kept and published a portion of it in three
small octavo volumes under the heading Swamiji-ka-Putra-
Vyavahar. P. Bhagwad Datta of Lahore has collected
some more letters of Swamiji from various places and is
publishing them under the title, Rishi Dayanand Saraswati
Ke Patra aur wvigyapwn. This, however, is a collection
only of letters written by Swamiji and public notices issued
by him.

In addition to the sources of information mentioned
above, there are files of journals and newspapers published
between 1873 and 1383 A.D., containing scanty accounts of
Swamiji's visits to various places in India, his doings there, his
talks with people and reports of his discourses and numerous
sastrarths which he held with the leading Pauranic pandits,
Muslim maulvies and Christian missionaries and the Jain
Gurus in various places, "

Several books on Swami Dayanand Saraswati's life
and work have been published in Hindi and in English,
but they are all based on P. Lekhram’s or B. Devendranath
Mukhopadhyaya's books and contain no information about
Swamiji that is not found in these twe books.
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Vedic religion, denouncing hypocrisy, untruth and superstition
of all kinds and descriptions, and proclaiming that the Vedas
alone were Revelation and therefore authoritative. He denoun-
ced all ignorant priest-craft, the organized hierarchy of the Brah-
mins who had monopolized religious teaching and held the entire
nation within their clutches, laying down the law for all and
controlling their conduct throughout life by putting bans and
restrictions of all sorts. He condemned the ignorant sadhus
of various descriptions and persuations who flourished and
grew fat on the ignorance, charity and devotional spirit of
the Hindus, He strongly condemned idolworship, the pre-
sent caste system based on birth, child marriage and all practi-
ces that hm{ brought about the downfall of the nation. He gave
public lectures wherever he went, challenged the Brahmins who
had become the sole custodians of the religion of the people, to
hold religious debates with him and accept the Truth as he
taught it or convince him of the Truth they professed to possess.
As his mission was to proclaim the Truth and denounce false-
hood wherever found, he held sastrarths or religious discussions
not only with the Brahmins but also with the Muslim and Chris-
tian divines, Jain sadhus and all those who according to him
followed untruth. His mission was to spread light and to chase
away darkness from the land in whatever quarter and in what-
ever form it lurked. He, thercfore, denounced shan in whatever
shape he found it. His activities embraced life in all its aspects,
and he denounced social, economic and educational wrongs no
less than religious untruths.

All that we know about the first thirtysix years of his life,
from 1824 to 1860, is what he himself wrote out in Hindi at
Colonel H. 8. Olcott’s request for publication in the Theosophist.
Fragmentary as this autobiographical sketch is, it is the only
reliable account of his life at home, his early education, his
wanderings in India in search of Yogis and later, a guru for
himself till he came to Muttra in 1860 A. v. In addition to this,
the only other materials available are (a) what various people who
met him came to know from Swamiji himself during conversa-
tions in various places, a fact here and a fact there of his life in
those days and (b) what he said in 1875 a. D. in one of his fif-
teen lectures in response to a request from people in Poona for
information about his family and his early life. The Mahrathi
veport of those fifteen lectures published in book form at Poona
by a Mahratha Brahmin has been translated in Hindi and publi-
shed under the name, Updesh Manjari. The account given in
the book does not, however, possess the same authority





EPUB/image_0004_00.jpeg
PREFACE

SWAMI Dayanand Saraswati was born in 1824 A. p.! and died
on 30th October 1883 A.p. Of the fiftynine years of his life,
he spent the first twentyone at home, receiving such education
as is ordinarily given to a scion of a well-to-do Brahmin family.
As he grew up, his thirst for knowledge increased. While he
wanted to devote himself to learning, his parents decided that
he should marry and settle down. To escape the bonds of
marriage which his parents were forging for him, he fled from
home and spent the next fifteen or sixteen years in going about
the country in search of Yogis to teach him how to conquer death,
with which he had become acquainted at home when his sister
and his uncle died. During this period he went from place to
place, learning and practising Yoga, meeting sannyasis, monks
and sadbas of all sorts, learned and pious men as well as hypo-
crites and ignorant mendicants, parasites of society. After about
ten years of such life he became convinced that learning and
practising Yoga was not sufficient. He then made up his mind
to acquire learning and know the sastras. He began to look out
for a guru who would make him master of the Dharma Sastras
and the teachings of Rishis and Munis. 1n 1860 A.1., when he was
thirtysix, he found a worthy guru at Muttra, and spent the
next three years in studying some of the sastras but chiefly the
science of Sanskrit language, which enabled him fully to under-
stand the Vedas, the Upanisads, the Darsanas and other sastras
and thus acquire a thorough knowledge of the Vedic religion
and philosophy.

His guru, Swami Virjanand Saraswati, a man of the highest
character and a teacher of eminence soon found out that Daya-
nand was no ordinary man. He recognised Dayanand as a great
genius. And as Dayanand was already a sannyasi, he commanded
Dayanand to devote his whole life to spreading enlightenment
in the country and teaching the truth to people. Dayanand
accepted the mission.

Dayanand passed the next two 1yem's at Agra developing
his yogic powers and preparing himself for his work. He devoted
the rest of his life-—seventeen years—in active work going round
the country from east to west and north to south, preaching the

11t has been staded that he was born on Aswin bad Tth, 8. 1881, i e., Wednesday
the 15¢h September 1824 a. b, E
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devotion to the memory of Swami Dayanand is still
unsurpassed, made it Zis life’s mission to write a
comprehensive life of. Dayanand. He went round the
country visiting every place which Dayanand had visited,
talked to everyone who, he was told, had met Dayanand
or who knew anything about him; corresponded with
everyone salive who had met or had had anything to do with
Dayanand during the latter’s life time. For several years
he gave himself body and soul to collecting material for
a proper and adequate life of Dayanand Saraswati with
a devotion and earnestness which are beyond praise. He
finished collecting the material for his work about the
year 1915 or 1916 A. D. and then settled down in
Benares to write a regular Life of the Mahrishi.

Dayanand had never in his lifetime mentioned the
name of his birthplace, or of his father or even his own—the
name by which he was known at home. It was B.
-Devendranath Mukhopadhyaya who, after patient and
sustained research, found out that Dayanand’s birthplace
was Tankara in the Morvi State, that his father’s name
was Karsanlalji Tiwari and his own name was Mulshanker
alias DayalRam.

To our own and our country’s misfortune, when B.
Devendranath Mukhopadhyaya had written only the first
four chapters of the book he was suddenly attacked by
paralysis and died. This deplorable happening has deprived
the country of a great work. No one else can be as
well fitted as B. Devendranath Mukhopadhyaya to make
a proper use of the material collected by him and write a
Life of Dayanand. His mind was full of ideas and facts.
Various events and incidents remained unrecorded. They
might have thrown light on certain periods of the Mahrishi'’s
life. He alone knew what part of the material he had
collected was to be accepted as wholly or partly true and what
to be rejected and why. The twenty years or more that he
devoted to collecting material for this work, his personal contact
with people all over the country whom he had met, the
impressions he had received of Dayanand’s hfe, his character and
work in various places from various people, their implications
and bearings on various events and utterances of Swamiji,
and the life-long thought he had given to the Mahrishi
personally and his work, fitted him as no one else can ever
be, to do this work. What ideas and opinions about
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as the autobiography published in the Theosophist: for, it is
only a report of what Swami Dayanand is stated to have said in
his lectures. The accuracy and fullness of the account given by
the Mahratha gentleman depended upon his capacity to under-
stand what he had heard and on his discretion in reporting only
what he thought was important. And to some extent, the report
naturally takes the colour of the religious beliefs of the writer;
for instance, in the account which the Updesh Manjarsi gives of
Swamiji advocating the cult of Siva at Jaipur in 1866 and
encouraging the wearing of rudraksha rosaries at Agra and
Jaipur.

There is no other absolutely reliable material available to
supplement the account that Swamiji himself has given of this
part of his life. There are no contemporaneous records of other
people’s lives or accounts of happenings of those days to throw
further light on Swamiji's life.

The rest of the account of his life is based on the material
collected by P. Lekhram, the Vedic Missionary, when he was
deputed by the Punjab Arya Pritinidhi Sabha in 1888 A. b, to
collect materials for a life of Swawmiji. He toured the country for
about nine years questioning people, taking down the statements
of those who gave him any information about Swamiji. He was
not ‘able, however, fully to collate the material and write a
biography of Swamiji. He had written a few chapters in Urdu
when he met a martyr’s death at Lahore at the hands of a Mus-
lim fanatic on 6 March 1897 A. 0. ,

On P. Lekhram's death, the Punjub Arya Pritinidbi Sabha
deputed Lala Atmaram of Amritsar on 21st March 1897 to
finish the book. Accordingly, a life of Swamiji was written and
published in 1897 a.p. under the name, Mahrishi Swam: Daya-
nand Saraswati Ka Jiwan Charitra with an Introduction from
the pen of Lala Munshiram, later Shraddhanand Sannyasi. But
it was not written as a regular biography.

In the meantime, B. Devendranath Mukhopadhyaya, a Ben-
gali gentleman, published a life of Swami Dayanand Saraswati
in Bengali in 1894 A.D. in two parts under the title Dayanand
Charita. This, therefore, was the first Life of Dayanand publi-
shed by anyone. This book was later translated in Hindi
and published by Raghubirsaran Dublish, proprietor of the
Bhashkar Press of Meerut in 1911 a. .

Not satisfied with what he bad written and published
in 1894 A. »., Babu Devendranath Mukhopadhyaya, whose
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The world is fettered by the chain forged
by superstition and ignorance. [ have come to
snap asunder that chain and to set slaves at
liberty. It is contrary to my mission to have
people deprived of their freedom,

DAYANAND SARASWATI.

[ am not anxious about my salvation: Iam
particularly anxious for the salvation of those
lakhs of people who are poor, weak and suffering.
I do not mind if | may have to take birth
again and again. | will attain salvation when
these peopel will attain it.

DAYANAND SARASWATI.
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TO THE SACRED MEMORY OF MY REVERED FATHER
SRI HAR NARAYANAUJI SARDA,
SAINT AND PHILOSOPHER,

(BORN 28D JANUARY 1843: DiEp 2811 APRIL 1892y

IN UNDYING LOVE AND DEVOTION

I INSCRIBE THIS WORK





